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Foreword

The relationship between religious belief and architecture is a
fascinating study. The coming together in 1994 of the congregation of
the Round Church (Holy Sepulchre) and the building of St Andrew the
Great was a marriage of a congregation that believes in the preaching
of the Bible as God’s Word to the human race and a church building
that was designed for that purpose.

This is the story of that building. It records our gratitude to God for the
rich heritage into which we have entered. We have no right to expect
that God will continue to bless the ministry of this church, but it is our
prayer that He will be gracious and will continue to speak to many
about Himself and His Son Jesus through the preaching in this building
as He has done over past centuries—perhaps even to you, the reader of
this little booklet, as you consider how God remains the same in
forgiving human sin and changing human lives throughout human

history.

I am very grateful to Andrew Sargent for all his work in writing the
story of St Andrew’s: and to Mark Dever (Associate Pastor of Eden
Baptist Church) and David Williams (past member of the Round) for
their contributions.

//

Mark Ashton
Vicar, St Andrew the Great (1987-2010)
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The church and parish

Introduction

The present church building, erected in 1842-43, is the fourth on the
site. With the recent renovation and enlargement, it might almost be
said to be the fifth. This represents a continuity of use of the place for
the worship of God and the proclamation of his Gospel for over 900
years.

The earliest church would have served the suburban settlement which
developed along the line of Regent Street, itself a Roman road. Saxon
and Norman Cambridge is poorly known, but traces of this settlement
have been identified in excavations on neighbouring properties. When
the town was fortified in the thirteenth century, St Andrew’s was left
immediately outside the defensive circuit beside the Barnwell Gate; the
town ditch, called the King’s Ditch, passed close to the west end of the
present church. St Andrew’s became known as St Andrew without
Barnwell Gate and served a parish comprising largely extra-mural
growth. This suburb continued to grow as Cambridge prospered, and
by the mid eighteenth century St Andrew’s had become the most
populated parish.

The first church

St Andrew’s is first mentioned by name in 1200, when John was
chaplain. Little is known of this first church. At the time of Domesday
Book, the Liber Eliensis records a church belonging to the Abbey of Ely
in the fourth ward of Cambridge, and this has often tentatively been
identified with St Andrew’s. This building was probably wooden,
though the one surviving pre-Conquest church in Cambridge, St
Bene’t’s, was certainly built of stone.



Support for this identification has been produced by a small-scale
excavation conducted within St Andrew’s by the Cambridge
Archaeological Unit as part of the renovation. Although no
structural evidence for a pre-Conquest church was found, it was
possible to demonstrate that the area was in use as a cemetery prior
to the construction of the thirteenth century church. It seems
reasonable to infer the existence of an associated church.
Unfortunately no evidence was found to allow the use of the
cemetery to be dated more firmly.

The second church

In the early thirteenth century the eatlier church was replaced with a
substantial stone building. There are no illustrations of this building,
though parts of it survived and were incorporated into the seventeenth
century rebuilding (see figs. 1 & 2). It was of good quality
workmanship, and the surviving portions were described as “excellent”
and “particularly beautiful” by Victorian observers. A few architectural
fragments were preserved and built into the present church.

Between 1225 and 1228 St Andrew’s was presented to the Abbey of Ely
by Absalon, son of Algar, who was rector and patron. Absalon may well
have made this gift on joining the Ely community where he was
appointed sacrist; the income from the living was allocated to the
sacrist’s office. It may have been at this time that the church was rebuilt
in stone, as that would have required a considerable financial
investment. An inventory of church goods made in 1278 showed it to
be adequately equipped with service books, vestments and utensils,
including a lead font.

A Medieval church often contained a number of smaller chapels. At St
Andrew’s there were chapels dedicated to St Mary, St Nicholas, and an
“image of St Margaret”. These were probably chantry chapels, where
masses were said for the souls of wealthy patrons. A chantry priest was

often employed to perform this duty.
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Another feature of life at this time was the guild, and several are known
from Cambridge. Craft guilds, with responsibility for self-regulation,
did not develop in Cambridge, perhaps due to the dominance of the
University. Rather, the main purpose of guilds was to foster religious
observance, while poor relief to members or help with funeral expenses
might also be provided in varying degrees. The Guild of St Katherine
was based at St Andrew’s. In 1385, when its ordinances were recorded,
poor members were allowed 7d a week. Guilds could own corporate
property. In 1472-3 the Guild of St Katherine owned a house where its
members met. The Guild was still in existence in 1500.

During the late fourteenth and fifteenth centuries parishes gained
prominence as a chosen administrator of poor relief. A will of this date
was not regarded as complete without some provision for the
maintenance of lights, bells, church fabric or the poor of the parish.
Gradually parishes became the units responsible for poor relief financed
by local rates. Successive valuations show that St Andrew’s was not a
wealthy parish—until 1598 it was listed with other parishes which had
become “overburdened with poor”. Certain wealthier Cambridge
parishes were ordered to contribute towards this cost, but three years
later they were censured for failing to comply.

Following the Reformation, St Andrew’s became a focus for spiritual
renewal in Cambridge. A lectureship was established, and many
influential puritan preachers drew large congregations to hear the Bible
expounded. This story is the subject of two later chapters, so will be
passed over here.

The churchwardens’ returns of 1639 reveal something of the religious
divisions within the nation in those unsettled times: officiating clergy
were seldom robed, and a Richard Tyms was disciplined for not bowing
at the name of Jesus. When William Dowsing, the officer appointed by
Parliament to destroy images in churches, visited in 1643 he most
unusually found nothing to complain about, which perhaps indicates
that the teaching of the puritan lecturers had been taken to heart.

5



By the late sixteenth century the parish had become notably poor, so
that in 1600 the churchwardens had to explain to the diocesan
authorities that they could not afford the £2 necessary to repair their
broken bells. The Medieval church also had gradually fallen into
disrepair. In 1602 the historian Thomas Fuller recorded, “it saddened
me lately to see that church ready to fall to the ground”. Again in 1650
an inquisition into the provision of preaching ministers found that St
Andrew’s was “ready to fall for want of repaire, the parishe not able to
do if”. Neither did the parish have the funds to support a minister. They
recommended that the parish should be joined with Holy Trinity, Holy
Trinity being the “fitter church”. However, their recommendations
were never implemented, and St Andrew’s continued as a separate

parish.

The third church

Shortly after that inquisition had reported, the church was repaired and
rebuilt, largely at the expense of one Christopher Rose (twice mayor of
Cambridge, in 1637 and 1654). This church had a nave, chancel, north
and south transepts, north aisle, and west tower. Opinion as to the
architectural merit of this church varied. It was condemned as “a low,
mean structure” by C.H. Cooper, though the antiquary William Cole
called it “a good handsome church”. Hlustrations show a low pitched
roof pierced by dormer windows (figs. 1 & 2). When this church was
demolished to make way for its Victorian replacement, it was realised
that the transepts, aisle arcade, chancel arch, and tower were all survivals
from the thirteenth century building. The recent excavations by the
Cambridge Archaeological Unit located what were interpreted as the
footings for the nave and north aisle of this church. These were a
maximum of only 4m apart, so that the nave must have been unusually
narrow. Traces of a wall of the Medieval church which was demolished
to make way for this rebuilding were also identified.
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Figure 2: Drawing of St Andrew’s before 1843
(©The Cambridgeshire Collection)



The population of Cambridge continued to increase, and several
attempts were made to adapt the building to the needs of the growing
parish. In the early eighteenth century the church was renovated and
altered to hold a larger congregation. In 1715 a gallery was inserted at
the west end by public subscription. Cole records an inscription which
he interprets as meaning that the building was “beautified” ¢. 1715 by
the churchwardens and Thomas Tennison, then Archbishop of
Canterbury and a former vicar of St Andrew’s.

Cole’s sketch of 26th August 1743 shows an Early English tower
surmounted by battlements (fig. 1). On 17th November 1755 the tower
was damaged by a storm, but it was not until 1771 that the authorities
ordered its demolition as being unsafe. It quickly proved to be solidly
built, so work was halted and the now-reduced tower was capped with
a “timber shed” and a small spire to hold two bells. This gave the tower
its strangely squat appearance (fig. 2). It was altered in 1790 to allow all
five bells to be hung once again.

The fourth church

The parish continued to grow, and efforts to accommodate the
increasing congregation continued. The church was extended
westward. In 1833 the north gallery was enlarged at a cost of £85; but
such measures could only be temporary.

At a public meeting on 24th May 1836 it was pointed out that the parish
had a population of 1732 while the church held only 580 people, and
only 80 of those seats were “free” (i.e. not allocated to particular people).
The building was dilapidated, and could not easily be modified to seat
more people. The meeting therefore agreed that, if the funds could be
raised, the church would have to be rebuilt to accommodate 1000
people. A new site was generously offered, but after taking legal advice
this was declined.



A Committee was formed to manage the project. It set a budget of
£4,000 and declared that no contract for building should be entered into
until all the funds had been raised. They decided that the new church
was to be built in the “Gothic style”, it was to accommodate 1000-1050
people and 150 children, and would include galleries. The materials to
be used were specified. Architects were invited to submit plans to a
competition, together with two estimates, one for an all brick building,
the other to include stone facings.

The architect John Brown of Norwich was chosen, with a scheme
costed at £4,000 plus the materials from the old church. The Committee
was concerned that the costing was unrealistic, so made its selection
conditional on an acceptable builder’s tender being found which did
not exceed the estimate. In the event, all tenders were well over £4000,
so Mr Brown’s plan was rejected; and by the terms of a private
agreement the church contributed nothing towards the costs he had
incurred.

Mr Brown asked to be permitted to revise his plans to bring them
within budget while still satisfying the Committee’s specification, but
this request was repeatedly refused. In a letter dated 22nd November
1838 he complained in strong terms; “I entered into that agreement
with the full faith that I was dealing with gentlemen, whose only object
was to guard themselves against any imposition and to act in a business-
like manner”. He then took the Committee to court. The case of Brown
vs. Langshaw (the vicar) was heard in Norwich Assizes on 7th April
1841, when the judgement was in favour of the Committee.

After this false start, Ambrose Poynter was appointed as architect. He
submitted a design in 1841, though construction did not begin until
early the following year. Poynter thought that a church could be built
within the budget, though it would necessarily be plain in style and
mostly of brick. The Committee gradually increased their specification
as additional funds became available, accepting an estimate of £612 to
face the entire building in stone, and a further £244 to build a bigger
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tower. However, the capacity of the church was reduced to only 850.
The project eventually cost £6967-14-1 with a balance of £5-17-9 left
in the fund (fig. 3).

Figure 3: St Andrew’s as rebuilt in 1843

Tourist guides described the new church as “a neat, modern structure,
faced with stone. Its interior is very well finished”. There were also
critics. An author for the Cambridge Camden Society wrote in April
1843, “This church is now very neatly completed, so that a judgement
may fairly be passed upon the building as a whole. And we deeply
regret that so miserable a specimen of modern church-building should
ever have been substituted for an ancient parish church in the very heart
of our University”. And concluded, “It is really distressing to think that
so much money has recently been spent erecting in Cambridge three
of the worst new churches perhaps anywhere to be seen” (i.e.
Christchurch and St Paul’s, both also by Poynter). The author
complained of architectural “solecisms”, and particularly objected to the
re-erection of the memorial tablets from the earlier church “like so
many marble blisters”.
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The Camden Society’s philosophy was flawed by their desire to see “a
one-period piece, selected from a distant past” and more particularly by
their refusal to acknowledge historical continuity in the life of the
building, typified by the objection to the re-erection of the memorials.
Their assessment is not upheld by later judgement. Pevsner regards St
Andrew’s as “an eminently characteristic example of its date”, while
Betjeman calls it “perhaps the most interesting of his [Poynter’s] three
Tudoresque churches in Cambridge”: hardly fulsome praise, but far
from condemnation. It is a grade II listed building.

The Victorian builders also symbolised this “historical continuity” by
incorporating architectural fragments from the thirteenth century
church into the present building. Stonework of thirteenth century
character including part of a window, together with two twelfth
century pillar capitals of unknown provenance, are built into the
heating chamber. The arch in the churchyard may be a souvenir from
the seventeenth century church.

The congregation of St Andrew’s dwindled during the 1970s, due in
part to the redevelopment of residential property in the parish. The
church was declared redundant on 28th June 1983, and the parish was
united with Holy Trinity (after a delay of 300 years). The building then
entered the saddest phase in its history. A series of commercial and retail
uses were proposed, but they came to nothing. And the building was
becoming increasingly derelict. While this went on, a number of
faithful people continued to pray that the building would be returned
to church use. It was at this point that the Round Church entered into
the history of St Andrew’s.

The Restoration

For a number of years the Round Church congregation had been too
large for its historic building. A number of options were explored to
cope with growing numbers, including holding two morning services
and using the Union Society debating chamber. A suitable venue was
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constantly being sought which would accommodate the existing
congregation and allow room for growth. In 1991 it was proposed that
we should refurbish the church of St Andrew’s which was lying empty
and derelict just a quarter of a mile away. Progress was remarkably

rapid.

It is not often that an Anglican congregation has the opportunity to
take an empty building and model it to its own requirements. In doing
this, a conscious attempt has been made to design a building which is
suited to forms of worship which we believe follow Biblical principles.
We are helped in this endeavour by the Victorian church having been
designed like an auditorium, with galleries and only the smallest of
chancels, well suited to visibility, audibility and participation.

® Auditorium and Gallery toseat ~ ® Sunday School Rooms
700 @ Pathfinder Rooms

@ Kitchen and Meeting Room

® Ringing Room
@ Creche Rooms ® Enclosed Church Gardens
@ Toilets
® Vestry

Figure 4: St Andrew’s as renovated in 1993-94

Fitzroy Robinson Partners were engaged as architects, and a scheme
to renovate and refurbish St Andrew’s was approved. The estimated
cost was almost /2 million, and this money has been raised largely
from the congregation. The opportunity was taken to replace our
existing small and awkward church hall with a series of purpose built
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meeting rooms fitted inside St Andrew’s (fig. 4). Building work
began in 1993, with the local firm of Rattee & Kett as contractor.
Completion was scheduled for February 1994.

The Future

As we move into the refurbished building, we cannot be certain how
our ministry as a congregation will develop. What is certain is that we
are committed to sharing our faith in Jesus with the people of
Cambridge, both ‘town’ and ‘gown’. This church building will form
the focus for much of our corporate and individual work in that
direction. In order to signal this desire, we celebrated our move to St
Andrew’s by holding a mission, ‘Building for life’. The name was
chosen to express our belief that the building is not an end in itself, but
a tool to facilitate an outward-looking ministry. This was echoed in the
motto for the mission. “People restore buildings ... God restores lives”.

What is the content of our ministry? Many people today acknowledge
that God exists, but feel that he is remote and unreal to them. As
Christians we have discovered that this need not be so. Anyone can
know this holy God in a close and real way: Jesus has made this possible.
Human selfishness and pride erect a barrier which prevents people from
having a close relationship with the God who created them. By dying
on the cross and rising again, Jesus dealt with this wrongdoing once
and for all. Because of this, anyone may know God today by accepting
that Jesus has taken the punishment due for their ‘sinfulness’ on their
behalf and receiving the gift of his Spirit which he puts into the hearts
of all who trust him. This is the good news about Jesus which has been
proclaimed by Christians down the ages and which it is our wish and
desire to share with the people of Cambridge.
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Puritan Cambridge and St Andrew the Great

During the Puritan years, St Andrew’s was a centre of spiritual vitality
in Cambridge. Bible lectures were given on Sunday afternoons in the
late 1500s and early 1600s which must have been something of a cross
between CICCU (student Christian union) Bible readings and lectures
in the Faculty of Divinity.

‘Lectureships’ as they were called were a common way that ministers
found to augment the preaching schedule of churches around England
in the early days of the Reformation. Many ministers felt keenly the
need of people for more Bible teaching. However, constraints of time
on Sundays often forbad expositional ministries of the length and depth
that the ministers felt people badly needed. So a solution was
improvised: Sunday afternoon and midweek lectures at churches were
started usually lasting one hour. These would sometimes be given by
the rector or vicar, at other times by a clergyman specifically paid to be
the lecturer.

The living of St Andrew’s was in the gift of Christ’s College across the
street, so the college effectively controlled the church. Therefore it is
not surprising that Christ’s, a centre of puritanism in Cambridge in the
last half of the sixteenth century, would assign to various of its fellows
the duty to present public lectures on the Scriptures at the church.

Unfortunately the parish records of St Andrew’s do not survive from
earlier than 1635, so we cannot say very much about the origin or exact
nature of the lectures. Still, we are certain that two of the most eminent
puritans of the day—William Perkins and Paul Baynes—preached each
Sunday afternoon in the church to crowds similar to those who would
listen to Richard Sibbes a few years later at Holy Trinity, or Charles
Simeon two centuries later at the same church. Perkins was perhaps the
most celebrated Puritan theologian before John Owen. (Perkins is the
subject of the next chapter.) His candid, vigorous and yet careful
preaching and writing gave him a European-wide reputation as a
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champion of Protestantism. Perkins had been converted while at
Cambridge and was influenced greatly by Laurence Chaderton (1536-
1640) the Master of Emmanuel, and by Richard Rogers (1550-1618),
the Rector of Wethersfield, Essex. Rogers had often gone out to hear
Richard Greenham (1535?-1594?), Rector of Dry Drayton and
archetypal puritan pastor, during his time in Cambridge. Upon Perkins’
death in 1602, Paul Baynes, then a fellow of Christ’s College of only
two years standing and who had been converted by the preaching of
Perkins, was unanimously elected to succeed him to the lectureship.
Under his preaching at St Andrew’s, Richard Sibbes was converted.

So what happened to the lectureship at St Andrew’s? As a result of King
James’ drive for conformity in the universities, Baynes was silenced and
forced to resign his fellowship for refusing to subscribe and conform.
He died in poverty a few years later. Nevertheless, during those years
Christ’s College was full of young men who would later become well
known as pastors and polemicists. Besides Perkins and Baynes, there
were Edward Dering, Laurence Chaderton, Richard Rogers, Arthur
Dent, Arthur Hildersham, Samuel Ward, John Downame, Thomas
Taylor, William Ames, Henry Scudder, Thomas Goodwin, John
Milton, Samuel Bolton and Thomas Brookes. Christ’s College, not to
mention other colleges around town, provided not only these but many
other students and fellows who would have attended services or even
preached at St Andrew’s.

William Ames was one. He had become a fellow at Christ’s in 1601.
Ames was one of the more outspoken puritans: only one year after his
election as a fellow he disturbed the peace of the college by accusing
Thomas Bainbridge, another fellow (and later master) of the college, of
immorality. While that situation was eventually resolved, during the
decade that followed Christ’s College changed. A contested election for
master in 1609 resulted in the election of Valentine Carey, someone
who would not tolerate such radical puritans. In 1610 Ames was
silenced for remarks in a sermon critical of the ‘usual Christmas licence’
and card playing. Ames left the university the following spring for
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Colchester. Once there he was forbidden by the Bishop of London
from preaching. More willing to change his country than his message,
Ames accepted an offer to go to the Netherlands as chaplain to the
English merchants there.

By 1610 it seems the glory of the lecture at St Andrew’s had passed
down the street to Holy Trinity. There a young fellow of St John’s,
Richard Sibbes, was lecturing. Sibbes, remember, had himself been
converted through Baynes’ lectures in St Andrew’s. And from Sibbes,
the gospel he heard in St Andrew’s went on. Under his preaching John
Cotton was converted, and through him John Preston and Thomas
Goodwin. Thus St Andrew’s had a part in the celebrated puritan ‘chain
of conversions’ which can be traced from the renowned pastor of Dry
Drayton, through St Andrew’s via Perkins and Baynes, and on through
Sibbes to Cotton, Preston and Goodwin, some of the most influential
preachers in Old and New England in the seventeenth century. But
that is another story.
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Wailliam Perkins and St Andrew the Great

The return of an expository ministry of Biblical Christianity to St
Andrew’s is exciting not only for those looking to the future of
Christian work in Cambridge but also to those with a historical interest
in the development of reformed Christianity in England. Cambridge
was central in the development of Puritanism in the seventeenth
century, and this pivotal role was related to several people such as
William Ames, Thomas Goodwin and Richard Sibbes. Perhaps pre-
eminent among them all was William Perkins.

Figure 5: William Perkins

A historian of the Puritans tells us: “William Perkins of Cambridge was
the most widely known theologian of the Elizabethan church. By the
end of the sixteenth century he had replaced Calvin near the top of the

17



religious best seller list”. Yet next to nobody has heard of him today!
Another historian remarks: “History has been unjust to William
Perkins. Few men have been as famous and influential in their own day
only to have their reputations dissolve into near oblivion”. So who was
this man, and why was he so important?

Perkins was born in 1558 and was a student and later fellow at Christ’s
College. Perkins’ main interests in his first days at Cambridge were
philosophy and girls! He was regularly seen drunk in the streets of
Cambridge. Some time during his undergraduate days he became a
Christian. It is said that Perkins was made aware of his bad reputation
when a woman was heard to scold her naughty child: “Hold your
tongue or I will hand you over to drunken Perkins yonder!”. This is
probably an apocryphal tale, but around 1580 Perkins became aware of
his failings and became a Christian. Between 1581 and 1584 he began
to preach to prisoners in Cambridge gaol, persuading some of them to
give their lives to Christ even right up to the foot of the gallows!

He was appointed lecturer at St Andrew’s in 1584, to teach the
congregation week-by-week. Perkins’ sermons were deeply moving,
and he was described as “a burning and shining light the sparks of which
did fly abroad into all the corners of the kingdom”. His aim was that
people should learn practically from his teaching, and not merely
encounter dry doctrine with no application to their lives. In his book
“The Arte of Prophecying” Perkins set up four rules for preaching. First
the text should be read distinctly, next the sense and understanding
should be given “by the Scripture it selfe”, then “a few and profitable”
points of doctrine should be set out, and finally the doctrines should be
applied “to the life and manners of men in simple and plaine speech”. A
better summary would be hard to find, yet very few across the land
would hear such preaching.

Things were changing, however. The Reformation, which started on
the continent, was upheld most strongly by the Puritans, of whom
Perkins was an important member. We think of Puritans as being very
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sombre, dull people, but in those days the word merely stood for those

who held to what we would now call the basic truths of the Christian
faith.

Perkins might not be seen today as the most important English Puritan
minister over the years, but his work started in the early days of Puritan
thought in England. So although John Owen and Richard Sibbes are
better known for their published work today, Perkins was, as it were,
right at the front of the battle line! How then did Perkins have such a
great effect? As a firm ground for proclamation of the gospel in a major
university town, St Andrew’s then as now, was in a prime position for
influencing people, town and gown. What Perkins preached one week
in Cambridge was spread around the country in the following days and
years!

Perkins has been called “the real father of piety”, which reflects his
particular emphasis on practical application of understandings of
Biblical doctrines. It is of little use knowing the basic tenets of the
Christian faith and life if that does nothing to change you. Perkins’
main method of teaching ethics and Christian living to his listeners was
casuistry: teaching by the use of examples. So we find Perkins asking,
for instance, whether a man should defend himself or his family by
force, whether a man should play sport, or how a lady was to know if
she were a Christian.

Perkins was a great devotee of the philosopher Peter Ramus, who
suggested that analysis was the key to grasping the meaning of a piece
of writing. Perkins’ sermons clearly and simply analysed a doctrine by
applying it in a particular case. One biographer has written of him:
“Better than any man of his age, he could reduce the complexities of
abstruse theological doctrine to simple counsel and simple language”.
Perkins’ own parishioners published notes on his sermons, leaving him
free to keep on preaching. His books were greatly admired and many
volumes were taken in the first boats sailing for the New World.
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All this must seem a very long way from today’s world. Yet thirty years
after Perkins’ death Phineas Fletcher could speak of “Perkins (our
wonder) living though long dead”. Could we say the same today? The
link, over almost four hundred years, and the key similarity between
William Perkins and St Andrew’s today, is that we are both seeking to
tell the world, via our small university town, about God’s love and
saving power.
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The Cook Memorial

A memorial to Captain James Cook, the explorer and circumnavigator,
may be seen on the north wall of the chancel.

N of CAPTAIN JAMES COOK. of the Rovar N;\vv.\1

one of the moft celebrated Navigators . that this ,
o1 former Ages can boaft of . who was killed by
the Natives of Ou-ybee.in the Racific Ocean.on the
14th Day of February.i779 ;in the sift Year of his Age.

Of Mr NATHANIEL COOK , who was loft ‘wvith the

Tbunderer Man of War  Captain Boyle Walfingbam

in a moft dreadful Hurricane, in October . 1780 ;
aged 16 Years.

Of Mt HUGH COOK .of Cbryft s College, Camanines ,
whadied on the 2ft of December.i793 . aged 17 Years .

Of JAMES COOK Efq:Coumarnnen in the Rovar Navr,
who loft his Life on the a5th of January.i1794 ; in

oing from Pool. to the Spiffire Bloop of War . which
ge commanded . in the 3t Year of his Age
Of ELIZ " COOK who died April ?: 1771, Aged g Years
JOSEPH COOK. who died Sept 13" 1760 Aged: Month
CEORGE COOK who died Oct’ 1"1772. Agrd ¢ Morsha
All Chiddren cf the first mentioned CAP’ JAMES COOK by
CLIZABETH COOK.who survived her Busband 40 Years, &
epaited this ifv 15* May 18345.at her reasidence Qn.phm&ny
.1 the 94" Year of her Age. Her remains are deposite

with those of her Sons JAMES & HUGH.
in the middle Alsle of this Church.

Figure 6: Memorial to the family of Captain James Cook
(RCHME Crown copyright)
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James Cook was born in Marton, Cleveland, in 1728, the son of an
agricultural labourer. He was apprenticed to a shipowner, and in
1755 he joined the Navy serving as able seaman. There, his abilities
gained the patronage of the captain, and led to his appointment in
1759 as master of the Mercury, a survey and pilot ship off
Newfoundland. His skills as a surveyor were notable, and he was
appointed Marine Surveyor of the Coast of Newfoundland and
Labrador.

When in 1768, at the suggestion of the Royal Society, the Admiralty
sent an expedition to the Pacific to observe Venus, Cook was
commissioned lieutenant and given command of the Endeavour.
During that voyage he charted the coast of New Zealand and the east
coast of Australia, and proved that New Guinea was an island. On his
return, Cook was promoted to commander and given charge of an
expedition in 1772 to explore the rumoured southern continent. The
southern continent was proved to be a fable, though various islands
were explored or discovered.

Cook was promoted to captain and given charge of another expedition,
this time to the south Pacific to seek a passage round North America.
He sailed in 1776 in the Resolution. In January 1779 he put into Hawaii
(spelled ‘Owyhee’ on the monument), where the local population was
respectful towards him. The expedition was soon forced back to Hawaii
due to bad weather and storm damage, and found the attitude of the
population towards them had worsened. There was much petty
thieving which was met with severe punishment. On 14th February
two boats were sent ashore to take hostages in an attempt to regain the
ship’s cutter which had been stolen the previous night. In the ensuing
skirmish, Cook became isolated and was killed. His partly burned body
was later returned for burial.

Despite his time at sea, James Cook was a family man. He married in

1762 and had six children, three of whom died in infancy. Two sons
were lost at sea, and a third died while still an undergraduate at Christ’s
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College. The memorial records Captain Cook, his wife Elizabeth, and
all six children.

Elizabeth outlived her husband and all six children. She died on 13th
May 1835 aged 93, and was buried in St Andrew’s together with two
of her sons. In her will she left £1000, the dividend of which was to be
used to maintain her monument and provide £2 annually to the
minister, with the residue being divided between five poor aged
women of good character who were not in receipt of poor relief.
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